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To my Grand children - 
Hansa, Panav, Nandan and Ved 
and their Generation 
with the hope that they will not forget 
Mahatma Gandhi and his Values, 
and also will keep the heritage of Sanskrit alive. 
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Preface 


Inspired by the ancient Sanskrit poet, Bhartrihari, who 
wrote three Shatakams, one each on ethics, erotics, and 
renunciation, I was moved to write three Shtakams in 
Sanskrit myself, relevant to the present times and using 
contemporary concepts. By the Grace of God, I have 
been able to complete all the three, Parisara-Niti- 
Shatakam (on environmental ethics), Gandhi-Tattva- 
Shatakam (on Mahatma Gandhi's philosophy), and 
SanatanaDharma-Shatakam (on Hinduism from a 
Gandhian perspective), one after another. After this, I 
wrote two more Shatakams on Manava-dharma and 
Prajaprabhutva. Actually, Gandhi has been the moving 
and guiding spirit behind all the Shatakams by me. 
However, only the second one is presented here, which 
tries to give in a nutshell all important aspects of 
Gandhi's philosophy, along with word-by-word 
meaning and translation into English verses. 


But why in Sanskai so the trouble to 


translate simulta n intensively 
studying and wri hana decade 
now, resulting i o. However, 
they are all in gue at all), 


and I felt the ur age. Ichose 
Sanskrit. I hav i 
childhood, tho me a social 
scientist, an econ anskrit was a 
link languge and a ctual exchange in 
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India, and even the Muslim rule did not reduce its 
status. Till at least the early 1960s, a majority of 
highschool students used to take Sanskrit as one of the 
four languages studied.Modernisation and a push for 
economic development since Independence pushed it 
into a deep corner. Hardly a few study it now in schools 
and colleges, and even fewer speak it. But even when it 
was no longer the main language of literary and 
intellectual expression, Sanskrit helped the growth of 
Indian languages and literature through providing the 
support from its vast vocabulary and due its ability to 
facilitate the formation of new words. This has been so 
even for the Dravidian languages. Sanskrit has been 
either a mother or at least a foster mother for all Indian 
languages in this sense. If Indian languages have to live 
and grow, Sanskrit also has to live and grow. There is a 
great revival of interest in Sanskrit now, and many have 
started learning it in their leisure hours as a hobby. 
There has been some encouragement to use it even in 
day-to-day conversation. I hope that this humble work 
on Gandhian philosophy will be helpful even if in a 
modest way to such p ake more interest in 


Sanskrit, and convi itisa very much 
living language quite d 3 ssing modern 
ideas and thou 

The Shata ntroducing 
Gandhian phile im most of its 
dimensions tak Iso the old 
Gandhi remains ed times, as 


his philosophy a 


problems, strife and ous intolerance, 


poverty, social exclusion, and environmental 
Sele wi it'will TTT la of 
his life an @ 
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A Shatakam, is a set of hundred, a century, but this 
one has 108 verses. Bhartrihari's Niti-Shatakam also has 
108 verses. Bhartrihari had absolute mastery over 
Sanskrit, which is hardly the case with me. His verses 
are also more lyrical and have varied metre. My 
Shatakam here is much simpler in language, style and 
metre, but is amenable to being recited fluently, being 
composed in Anustubh metre. My Shatakam is not 
addressed to scholars already well accomplished in the 
study of either Sanskrit or Gandhi, but to those who 
want to read something simple in Sanskrit yet 
expressing contemporary thinking. 


I am grateful to Dr Chandrashekhar Kambar, an 
eminent writer in Kannada and a Jnanapeetha Awardee, 
and his daughter Dr. Chennamma Kambar, for moral 
support to my work and for encouraging me to publish 
it. Hearty thanks are also due to Shri Baldeo Bhai 
Sharma, Chairman, National Book Trust of India, and 
to Shri Bhagyendra Pate!, Editor in charge of Sanskrit 
Publications of the Trust, for their interest and help in 
publishing this in good time. Finally, I heartily thank 
the anonymous revie eciated this work 
and recommended Iso to the copy- 
editor for correc es taken. 
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Tetra STT AL 


Geran Arata tarqeert A cera: | 
ITT FAM AT Veg AMPA VI 


Sulabhya nitibodhaya swanusthane na laksita, 


Dhirastu durlabha yesam Jivanameva bodhanam. (1) 


Niti-bodhaya-For preaching morals, (are), sulabhyah- 
easy to find, (those who are) na laksitah-not attentive, 
swanusthane-to implementation in person;tu-but, 
durlabhah-hard to find, (are those), dhirah-noble 
persons, yesam-whose, jivanam eva-life itself, (is), 
bodhanam-an instruction/ education. 


Easy to find are those who preach 


implementation, 


Mahatma-Gandhi 


Nirvyajam sara osena swajivane. 
a secede 
° G \ 
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Gandhina-by the noble-souled Gandhi, anustitam-was 
put into practice, nirvyajam-without deceit, saralam-in 
a straightforward manner, muktam-openly, santosena- 
happily, swajivane-in (his) own life. 
Whatever the noble-souled Gandhi preached, 
was put into practice straight; 
without deceit and openly, 
and happily in to his own life great. (2) 


wafa wasread wareta arferat: | 
THREATS Gat Aah WateT: Toes say 130 


Jagati Manujassarve pramadaireva badhitah, 
Gandhinapi krthaneke pramadah svasya jivane. (3) 


Sarve-All, manujah-human beings, jagati-in the world, 
(are), badhitah-troubled, pramadaih-by mistakes; 
Gandhina api-by Gandhi also, aneke-several, pramadah- 
mistakes,-krtah-(may have been) made, svasya jivane- 
in own life. 


np ehtiehial 
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Garvatah-Arrogantly, mithya-false, abhiyogo(ah)-claim, 
kadapi na krtah-was never made, Gandhina-by Gandhi, 
dosa-vimukteh-of being free from any blemish; cha-and 
(for), sah-he, (was), sarvada-always, dambha-muktah- 
free from hypocrisy. 


Gandhi never made arrogantly 
a false claim of being free 
from any blemish; for, 


he never had any hypocrisy. (4) 


Tern fara ¢ Wor tasitat wel 
Tefen Preearekyaet AATEAL UGI 
Gandhina viniyuktam tu pirnam svajivanam khalu, 
Rastra-hitaya nissvarthamutsahena sakaushalam. (5) 
Gandhina-By Gandhi, viniyuktam-was devoted, tu- 
however, purnam-entire, svajivanam-own life, khalu- 
really, rastra-for the welfare of the nation (country), 


nissvartham-selflessly, utsahena-with enthusiasm, 
si rial calaniay? 


> ell 
compe a a vividhah janah, 


Abhata-pura-ba a- oe aitraieth (6) 
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Preritah-Inspired, tasya nissvatha-sraddhaya-by his 
selfless commitment with faith, vividhah janah-a variety 
of people, abhavan-became, ratah - engaged, rastra- 
karye-in the service to the country, abhiitta-purvasan- 
khyayam-in unprecedented numbers. 


Inspired by his selfless commitment, 

a variety of people became engaged, 
in working for the country 

in numbers unprecedented. (6) 


aaeRAagay senate: | 
Uke Psiarraran wat Tat: en 


Samanya-janataschapi desabhimana-choditah, 
Parityajya tu nijodyogan ahvane Gandhino ratah. (7) 


Samanya-Common, janatah-people, chapi-also, 
desabhimana-choditah-inspired by pride in the country, 
parityajya.-left, nijodyogan- their own business/ work, 
(and), rata-became engaged,.ahvane Gandhinah-in 
(responding to) the c 


supebserradtra 
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Vichchidya-Cutting down, jatibhedan-caste differences, 
balakah-children, yuvakah-the young, striyah-women, 
asiksitah-the uneducated, tatha-as well as/ and, siksitah- 
the educated, sarve-all, akarsitah-were attracted, 
Gandhina-by Gandhi. 
Children, adults and women, 
cutting down many a caste wall, 
educated and the uneducated, 
Gandhi attracted them all! (8) 


Tarra Aarafian: mac ¢ a 
siftiererarstt warsiratrarery eu 


Svatantrya-samare naivakarsitah kevalam tu te, 


Arthikoddharakaryepi samajonnati-sadhane . (9) 


Te-They (people), akarsitah-were attracted, tu-however, 
naiva (no eva) kevalam-not only, svatantrya-samare-in 
the Freedom Struggle, arthikoddhara-karyepi-(but) also 
in the task of economic development, (and), samajonn- 


co Te loll 
Janoddhara-samasyatu Gambhiryena vicharita, 
sine: ¥ see Pek Es 
~“~ 
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Samasya-The problem (of), Janoddhara-people's uplift, 
(was), tu-however, vicharita-reflected upon, 
gambhiryena-in great depth, Gandhina-by Gandhi, 
sarva-drstibhyah-from all viewpoints, samagram- 
comprehensively /holistically, (and), chintaya saha-with 
great concern/care. 
The problem of people's uplift 
received deep reflection, 
by Gandhi in all aspects 
holistically and with great attention. (10) 


Ae WANT A MART Uh TET 
faniut agamiaccrataearahkaat: 22 


Sarve Gandhi- vichara na labhyanta eka-pustake, 
Vikirna bahavastavallekhaneshvavyavasthitah. (11) 
Sarve-All, (of), Gandhi-vicharh Gandhi's thoughts, na 
Iabhyante-are not found, ekapustake-in one book; tavat- 
so, bahavah-many, (are), vikirnah-scattered, lekhaneshu 
-writings/ articles and letters, ayvyavasthitah-unsystema- 


Sangraha -mala Sata- ha asitah. 
Antari Sy 


UH: Ft Ay 
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Shatagranthah-A hundred volumes, prakasitah-have 
been published, sangraha-Iekha-malanam-consisting of 
all (his) writings/ works; cha-and, te-they, labhya-are 
available, antarjale-on the Internet; (they are), upakara- 
kah-useful, adhyetuh-for scholars. 


A hundred volumes have been published 
collecting all his works, 

they are available on the internet, 
and useful for scholars to get their perks. (12) 


aerate fagteor fae 
Treas a feraterer gta ues 


Tesam api visesena Hind Swardajya-pustakam, 
Gadheratmacharitram cha vicharaistasya pirite. (13) 
Tesam-Among them, api visesena-especially, Hind 
Swarajya pustakam-a book entitled Hind Swarajya' 
(Hind Swaraj), cha-and, Gandheh-Gandhi's, atma- 
charitram-Autobiography, purite-are (both) filled, 
vicharaih tasya-with hi: 


AT UVSI 


Katha mama prayogana Frcik saha' itya 
Tasyatma-cfari fool init Sn)i) 
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Tasya-His, atmacharitam- autobiography, khyatam- is 
known, ityapi-also as, 'Katha-The Story, mama prayog- 
anam-of My Experiments, Satyena sah-with Truth, 
sanjnitam-named, Gandhina-by Gandhi, eva hi- only. 


His autobiography is also 
known as 'The Story 
of My Experiments with Truth’, 
as Gandhi himself named. (14) 


Gedftsd dt AAAI Get 
feat arqeaanior ferert at Pasta eal 


Yad yad anusthitam tena satyasyanvesane krtam, 
Vina kapatya-margena vinayena cha nirbhayam. (15) 


Yad yad-Whatever, anusthitam-was implemented, 
tena-by him, krtam-was done, anvesane-in pursuit, 
satyasya-of Truth, vina-without, kapatya-margena- 
deceit/hypocrisy, vinayena-with discipline, cha-and, 
nirbhayam-without fear. 


Whatever was implemented by him, 


Jivanasyasayah se 


Jivana-sadhanam saty pi satkrtam. (16) 


Say cht serdar: 


TUTPeT-Aea- STH 21 
too, satyam-Truth, (is), jivanasadhanam-the means of 
life/living, adharam api-the very basis of life, (is), 
satkrtam-made of Truth. 
For Gandhi, the purport of life is Truth, 
its purpose too, 
the means of living are Truth, 
the basis of life itself is made of Truth.(16) 


Waa Weel Waa Aanisra: | 
Aenea A earshet Ae SATA gl 


Satyameva Parabrahma satyameva Sadasivah, 


Satyat param na devosti satyam jaganniyamakam. (17) 


Satyameva-Truth alone, (is), Parabrahma-the Ultimate, 
Satyam eva-truth alone, (is), Sadasivah-Shiva the Ever 
Auspicious; Satyat param-beyond Truth, no devésti- 
there is no God, satyam-Truth, (is), Jaganniyamakam- 
what governs/regulates/rules the world. 


Truth alone is the Ultimate, 


er Auspicious, 


Asatya-jivanam sanye i purnata. (18) 


Nasti-Th tya han 
Truth; chalk [es mee thn ha- 


22 TPT-AI- MAHA 
kam-(it/anything is) meaningless; asatya-jivanam-a life 
of falsehood, Sunyam-(is) void/empty, purnata- 
perfection, (comes), satyena eva hi-only with Truth. 
There is nothing higher than Truth, 
without Truth everything is meaningless, 
empty is a life of falsehood, 
only with Truth comes perfectness. (18) 


2) = * ° ° 1 ° | 
Vaart qat Great wate fF Aa ure 
Satyenaiva sukham jatam Sugamam jivanam krtam, 
Jivayatra krta sadhya satyenaiva hi nanyatha. (19) 
Sukham-Happiness, jatam-is born, satyena-from Truth, 
eva-alone; jivanam- life, krtam-is made, sugamam- 
smooth-going; jivayatra-life's travel, krta-is made, 


sadhya-possible, satyena eva hi-only by (following) 
Truth, nanyatha-not otherwise. 


Happiness is born of Truth alone, 


anti-ghatakam, 
Vigrahanam ch 


Asatyam-Falseh is) m- 


arariam. (20) 
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stricken, (by), asarikhya-countless, sarikata-sorrow(s)/ 
difficulties/ predicaments, ghatakam-destroyer (of), 
peace, cha-and, bijam-the seed, vigrahanam-of conflicts, 
vai- surely, karanam-the cause, nidra-naSasya-loss of 
sleep. 


Falsehood on the other hand 
is the source of countless sorrows deep, 
destroyer of peace, the sure seed of conflicts, 
and the cause of loss of sleep. (20) 


Tentitaega ad fr qaerny| 
afer waar Ban T eras: ure 
Gandhirabhinivistasca jnatum kim sukhadayakam, 
Vyaktibhyascha samajaya hyubhabhyam hitechchukah. (21) 
Gandhih-Gandhi, abhinivistah-was engaged /interes- 
ted, jndtuam in knowing, kim-what, sukha-dayakam- 
gives happiness, vyaktibhyah-to individuals, cha-and, 


samajaya-to society (at large), (for), (he was), hi-of 
course, hitechchukah-desirouswofwelfare, ubhabh-yam- 


MRAM 
Satyanusaranam yogyam samajaya naraya cha, 
Ubhayora I TT Hetae 
~“ 
UR NAT ITA 


24 TIAMAT 
Satyanusaranam-Pursuit of! Following Truth, (is), 
yogyam-proper/ due, samajaya-for the society, cha-and, 
naraya for individual, kalyanam-welfare, ubhayoh-of 
both, api-also, (is), sidhyam-is possible, tena-by this, 
(and), mangalam-prosperity (too). 
From the Society and individuals, 
pursuit of Truth is due, 
the welfare of both is possible 
by this, and prosperity too. (22) 


PTAA AOA: | 
sigarsermanst set Wet Waa RBI 
Satyanitermukhanyeva vani- krtyossamanvayah, 
Ahimsasteyam-avyajam dhairyam sthairyam prasannata. (23) 
Mukhani-The (various) aspects to! faces of, satya-niteh 
the ethics of Truth, (are), eva-just: samanvayah- 
consistency between, vacha-krtyoh-speech and action, 


ahimsa- non-violence, asteyam-non-stealing, avyajam- 
honesty /non-deceit rage, sthairyam- 


steadiness/stead ta-a pleasing 
disposition; 


TUPeT ARIMA 25 
Udaratvm cha karunyam Sakriya nyaya-mitrata, 
Lokahitartham utsaha Ete vai satya-stchakah. (24) 
Udaratvam-generosity, cha-and, karunyam- 
Compassion, sakriya-active, nyayamitrata-justice- 
friendliness/love for justice, lokahitartha-sotsaham- 


enthusiasm for people's welfare,-ete vai-these surely 
(are), satya-sichakah-indicative of (following) Truth. 


Generosity and compassion, 
active love for justice, 
enthusiasm for people's welfare, - 
these surely indicate being true. (24) 


seared West: Aaa Wel 
TRereitad aft Aa Geta URI 


Ahimsayastu gadharthah satyasyanyamukham khalu, 
Gandhina alochitam cheti naiva sidana-varjanam. (25) 


Gudharthah-The deep meaning of, Ahimsa-Non- 
violence, tu-howeve anya-mukham- another 


26 TfeeI-AIA-MAH A 
Ahimsaya tu nirdistah krodha-matsarayordamah, 
sarva-lokesu vatsalyam adveso arichayasya cha. (26) 


Ahimsaya-By Ahimsa,tu-surely (expression for 
emphasis), nirdistah-is indicated/meant, krodha- 
matsarayoh-damah-control of anger and jealousy, 
vatsalyam-love, sarva-lokesu-for all people, cha-and, 
advesah-nonhatred, ari-chayasya-all enemies. 


By non-violence is meant 

control of anger and jealousy, 
love for all people, and 

non-hatred even for enemy. (26) 


see-aea- Peas SST AEA 
Warhstal: WATSUT ATHCAT ST MPSA RVI 


Ahimsa-satya-nirvyaja, A4ngla-Sasana-rodhane, 
Prayojitah prabhavena saphalyena cha Gandhina. (27) 


Ahimsa-Nonviolence, satya-truth, nirvyaja-openness / 
ak aa / nondecei e ae prayojitah- 


TRE -reaA- TT 27 
Dushtataya virodhe te yogyatarah pramanitah, 
Bharate himsakastrebhyah swatantrya-samare khalu. (28) 


Te-They (the principles of Non-violence, Truth and 
Non-deceit), pramanitah-proved to be,yogyatarah-more 
suitable/capable, virodhe-in opposing/overcom-ing, 
dushtatayah-cruelty / wickedness, swatantrya-samare- 
in the Freedom Struggle, Bharate-in India, 
himsakastrebhyah-than violent weapons (like lathis and 
guns used by the British against freedom fighters), 
khalu-really. 
In the courageous Freedom Struggle in India, 
these principles proved to be 


more capable of overcoming wickedness, 


than weapons of violence. (28) 


Sear A MeceT cheat TST 
Sead agen wa —s RSM 


Ahimsayah na bhav i Gandhina, 
Vyakhyatam bah: a lekhane. (29) 


Bhavah-The m i iolence, na- 
(is) not, katar yatam-was 
told, Gandhi j any times, 
bhasanesu-in s n writing. 
Gandhi telling 


eee ad ota tees oy a 
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stag Tessasarartany a 

ur feat ¢ Hldailacied WMT CRSA Boll 
Avasyakam mahadhairyam ahimsa-sainikesu vai, 

Para himsa tu kataryadityuktam Gandhina sphutam. (30) 
Mahadhairyam-Great courage, (is), Avayakam-necess- 
ary, ahimasainikesu-among soldiers of non-violence, 
vai-surely; parahimsa-better is violence, kataryat-than 
cowardice, ityuktam-so was told, Gandhina-by Gandhi, 


tu-surely (expression for emphasis), (and), sphutam- 
clearly. 


For non-violent soldiers, 
great courage is necessary; 
better is violence than cowardice; 
so was told by Gandhi clearly. (30) 


SUE VATA: AAT VTA AT 
ee TESaT 


Samaje-In the sq andwSasane=in, governance, 
onflicts, hi- 
surely; tu-but 3a he am-solution, 
drsyate-is seen 


lies nt 


“Tt their soluti 
Ethdia 


TURE -creA-gTTH 29 
acer waar fart a fe faa 

ade Yaa AF aaa: GT UBM 
Kalahanam samadhanam himsayam na hi vidyate, 
Vardhante bhtyasa te tu davagni-sadrsah khalu. (32) 
Samadhanam-Resolution, kalahanarn-of conflicts, na 
vidyate-does not exist, himsayam-in violence, hi-surely; 


te-they, tu-only, vardhante-aggravate, bhttyasa-very 
much, sadrsah,- like, davagni-forest fire, khalu-really. 


Resolution of conflicts is not 
there through violent ire, 
they only aggravate by it 
really like forest fire. (32) 


raraiven fe Rrra ceerfor a Sarr 
fearant: UR: Pale: Hact ATT BBN 


Swarthapeksah hi bhindanti.castrani cha jananapi, 


Swarthapeksa only, bhidanti- 
divide/break, ira janan-people; 
himsacharah- ald be firmly 


violence has to be mn ly rejected 
nbeandie- 


30 TIPPETT 
Rens aed AA Hewes: WAA! 
wert gaat aed Freareterrar ax 


Samlape vardhate jnanam snehabhavah parasparam, 
Samanam dwesa-bhavasya sadhyam nissvartha-chetasa. (34) 
Samlape-In (friendly) dialogue, vardhate-grows/ 
increases, jnanam-understanding, (and), snehabhavah- 


friendly feeling, parasparam-to each other; Samanam- 
allaying, dwesa-bhavasya-of feeling of hatred, sadhyam 


-is possible, nissvartha-chetasa-through conscious of 
selflessness. 


Mutual understanding grows 

through dialogue and friendly feeling too, 
alleviation of hatred is possible 

through conscious unselfishness true. (34) 


seated a wet fader wart 
SU Tae AACS AT BEI 


Apnuvanti cha sasneham edesvapi sammatam, 


Vibhedesu api-E 
concerned), apnuva btain, sa m-an agreem- 
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waranye trata cara aden 
BTeeassagard: Aart F Adak use 


Sarvapaksascha vindanti svartha-tyagena sarvatha, 
Ugrabuddhya apadutpattih sandhikarye tu sarvada. (36) 
Cha-And, sarva-paksah-all the (concerned) parties, 
vindanti-gain, svarthatyagena sarvatha-by giving up 
selfishness by all means; tu-however, apadutpattih- 
riska/ danger arises, ugrabuddhya from/by extreme/ 
stern/rigid attitude, sandhi-karye-in (any) task of 
conciliation, sarvada-always. 
By giving up a bit of the self, 
all the parties gain, 
there is always a danger from rigidity 
in any task of conciliation. (36) 


ward ate Geared ae Prepyedad 
Saget I Waa:, QS AIA BVI! 
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Sadhana yantra-tantranam utpanna-gatireva cha, 
Nagarikatvachihnani naiveti Gandhino matam. (38) 
Sadhana-Achievement, yantra-tantranam-of technology, 
cha-and, utpanna-gati-rate of growth of production, 
(are), na-not, eva chihnani-the only signs, nagarikatva- 


of civilisation; iti-thus, matam-was the thought/opin- 
ion, Gandhino-of Gandhi. 


Achievement in technology 
and growth of production 
are not, for Gandhi really, 
the only signs of civilisation. (38) 
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Matadharma-vibhedastu santi-nasana-hetavah, 
Tasmat dharma-vichare vai Gandhina bahu chintitam. (40) 


Matadharmé-Religious/ religion, vibhedah-differences/ 
divides,tu-however, (are), Santi-nasana-hetavah-causes 
of disturbances of peace; tasmat-therefore, dharma- 
vichare-in the matter of religion, (it was), bahu chintitam- 
much reflected upon, Gandhina-by Gandhi. 


Religious differences 
cause breach of peace in legion; 
hence, Gandhi gave much thought 
over the matter of religion. (40) 
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Eko devascha laksyam cha marga matani vai prthak, 
Vibhinna-patha-matrena kimartham bandhuta-ksayah. (42) 
Eko devah-(There is only) one God, laksyam cha-and 
one goal, (though there are), margah-roads/ approaches, 
matani-religions, (are), vai-indeed, prthak-different; 
vibhinna-patha-matrena-just because paths are 
different, kimartham-why (should there be), bandhuta- 
ksayah-loss of brotherhood? 


There is only one God though several faiths, 

one goal-but different paths people prefer; 
why then incur loss of brotherhood, 

just because paths differ? (42) 
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Ajnanam paradharmanam dvesasya mukhyakaranam, 
Pariharyam tadajnanam chintitam iti Gandhina. (44) 
Ajnanam-Ignorance, paradharmanam-of/about other 
religions, mukhyakaranam-is the main reason, 
dvesasya-for hatred, (but), tad-that, ajnanam-ignorance, 


pariharyam-can be removed, iti-so/thus, chintitam-was 
thought, Gandhina-by Gandhi. 
Ignorance of other religions 
is the main cause of hatred, 
but that can be removed, 
Gandhi thus reflected. (44) 
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Gandhina na krta chesta dharmasyaikasya vardhane, 
Paraspara-mata-jnanam eva tena prabodhitam. (46) 
Na-no, chesta-attempt, krta-was made, Gandhina-by 
Gandhi, vardhane-in the development, dharmasya 
ekasya (dharmaikasya)-of one/united religion; 
paraspara-mata-jnanam-mutual understanding 


between religions, eva-only, prabodhitam-inspired/ 
encouraged, tena-by him. 


No attempt was made by Gandhi 
to unite all religions into one; 

only for mutual understanding between them, 
encouragement by him was given. (46) 
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Ek6pi matadharmashcha mukto'purnataya na tu, 
Tathapi cha nitipathaste labhyante tesvasamsyam. (48) 


Na tu ekopi-Not even one, matadharmah-religion, 
mukto-is free, apirnataya-from imperfection; cha-and, 
tathapi-even then, nitipathah-lessons on ethics, 
labhyante -are found, tesu-in them, asamsaSayam- 
undoubtedly. 


Not even a single religion 
is free from imperfection; 

even then, without doubt, can be found 
from them many a moral lesson. (48) 
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Svadharmo matrvat tasmat matrdroho matantaram, 
Asanti-karanam matva viruddham taddhi Gandhina. (50) 
Svadharmo-one's own religion, matrvat-is like (one's) 
mother; tasmat-hence, matantaram-religious 
conversion, matrdroho-is treachery against mother, (and 
also), matva-regarding it, aSanti-karanam-as peace 
disturbing; tad hi-it (therefore), viruddham-was 
opposed, Gandhina-by Gandhi. 


One's religion is like one's mother, hence, 
religious conversion is treachery against her; 
also it is peace-disturbing, so 
Gandhi's opposition to it was bitter. (50) 


Ames sagt A Ute sant AeA 
THTATA VAT aahiaatseHaht A Ue 


Tarkabudhervina sraddha na grahya qvapi Gandhina, 
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Tathapi tarkasima vai Gandhinarigiktah sphutam, 
Atmanubhiti prastavatarkatitastu sammatah. (52) 
Tatha api-Even then, tarka-simah-limits of logic, 
angikrtah-were conceded, vai-surely, Gandhina-by 
Gandhi, sphutam-clearly; (for example), Atmanubhiati- 
prastavah-the subject of experiencing/ understanding 


the Self, sammatah-was accepted, tarkatitah-as beyond 
reasoning/logic, tu-verily. 


Even then the limits of logic 
were by Gandhi clearly conceded, 
understanding the Self as beyond logic 
was, for example, accepted. (52) 
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Nitipathastu bhinnesu samariipa matesvapi, 
Dharmo nasti vina niteh nitirevaikya-karini. (54) 
Tu-However, api-even, bhinnesu matesu-in different 
religions, nitipathah-moral lessons/ethics, (are), tu- 
indeed, samarupah-similar; nasti-there is no,dharmah- 
religion, vina-without, niteh-ethics; nitih eva-ethics only, 
(is), aikya-karini-the one which unites. 
However, even in different faiths, 
lessons in ethics are quite alike; 
there is no religion without ethics, 
ethics is the one which can unite. (54) 
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Asprsyata visesena mahadusta cha nirghrna, 

Evam hi tiksna-Sabdesu dhikkrtam Gandhina svayam. (56) 
Asprsyata-Untouchability, visesena-especially, (is), 
mahdadusta-very wicked, cha-and, nirghrna-inhuman/ 
merciless/shameless; evarn-thus, tikshna-sabdesu-in 
strong words, (it was), dhikkrtam-condemned, Gadhina- 
by Gandhi, svayam - himself. 


Very wicked and inhuman is 
untouchability especially, 

Gandhi condemned it thus, 
himself very strongly. (56) 
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Ye janah pankile karye ratah va duskare bahu, 
Arjayanti bahusvalpam te bhiryorhanti yadyapi. (58) 
Janah-People, ye-who, ratah-are engaged, parikile-in 
dirty, karye-work,va-or, bahu duskare-in strenuous/ 
difficult (work), arjayanti-earn, bahu svalpam-very little, 
yadyapi-though, (they), arhanti-deserve, bhityah-more. 
People engaged in 
dirty and difficult chore, 
earn very little, though 
deserving even more. (58) 
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Gandherastham upayau dvau samasyayah nivrttaye, 
Sramikan prati hyekastu dwitiya itaran prati. (60) 
Nivrttaye-For the solution, samasyayah-of (this) 
problem, (there were), dvau-two, upaye-strategies, 
Gandheh-of Gandhi; ekah tu-one (was), ni-indeed, prati- 
for, Sramikan-workers/labourers, (and), dwitiyo-the 
second, (was), itaran prati-for others. 


To solve this problem 
Gandhi had strategies two, 
one for the workers, and 


a second one for others too. (60) 
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Sramikan Amadabade Champarane cha karsakan, 
Satyagrahe samayojya sahayyam Gandhina krtam. (62) 
Sahayyam kritam-Help was given, Gandhina-by 
Gandhi, sramikan-to (mill-) workers, Amadabade-in 
Ahmedabad, cha-and, karsakan-peasants, Champarane- 
in Champaran (Bihar), samayojya-by uniting/organ- 
ising (them), satyagrahe-in their peaceful struggle 
(against exploiters). 
Gandhi helped through organising 
mill workers in Ahmedabad 
and peasants in Champaran 
in theirpeaceful struggles hard. (62) 
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Sramikaschopadistastu praptum prasiksanam hitam, 
Madyapanam parityaktum bhavitum gauravanvitah. (64) 
Sramikah-workers, upadistah-were advised (by 
Gandhi), tu-however, praptum-to get, hitam-proper/ 
suitable, prasiksanam-education/ training, (and), 
parityaktum-to give up, madyapanam-drinking liquors, 
bhavitum-so that they become, gauravanvitah-respec-table. 
Workers were advised 
to get properly educated, 
and give up drinking, 
to become respected. (64) 
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Dehasramo na taistyajyuah kutsanam tad prati tyajet, 
Sarvahitaya kuryadvai kayikam priti-ptiritam. (66) 
Dehasramo-manual labour/body work, na tyajyah- 
should not be given up, taih-by them (the rich and 
powerful), (but), kutsanarn-contempt, tad prati-towards 
it, tyajet-should be given up; sarva-hitaya-for the 
welfare of all, kayikam-manual labour, kuryat-should 
be done, vai-surely, priti-ptritam-with love. 


Body work should not be given up by them, 
but give up treating it as small; 

body work is to be surely done 
with love for the welfare of all. (66) 


Trert ita: wat: Reaver gear arti 
a THETA BATT ig 911 


also, preritahew 
vartitum-to re 
the country's 
contributing (o 


Tee -PeaA-gTT 47 


THe Teal Te SST ARTA 
siftenron fara cereret waekt ec 


Sramastu ghatako mukhya utpadanasya vrttisu, 

Sramikanam hiteneva desa-saukhyam pravardhate. (68) 
Sramah-Labour, tu-indeed, mukhyah-is an important, 
ghatakah-factor/agent, vrttisu-in the process, 
utpadanasya-of production; eva-only, (through) 
(securing), hitena-the welfare, Ssramikanam-of workers 


desa-saukhyam-happiness of the country, pravaradhate 
-increases much. 


Labour is indeed an important 
factor in the production process; 
only by ensuring workers' welfare, 


can a country gain more happiness. (68) 
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Prakatito virodhastu yantramohaya Gandhina, 
Visesena yada tasmat nirudyogatvamagatam. (70) 
Virodhah-Opposition, prakatitah-was expressed, 
Gandhina-by Gandhi, tu-only, (was), prati-towards, 
yantra-mohaya-for infatuation/obsession with- 
machinery, viSesena-specially, yada when, tasmat- 
thereby, nirudyogatvam-unemployment, agatam- 
came/was caused. 


Gandhi's opposition was only 
towards obsession with machinery, 
(not machinery per se), when thereby 
unemployment resulted especially. (70) 
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Tathapi kathinam karyarn daridryasya nivaranam 

Srimatam durbalanam na vaisamyam hitasadhakam. (72) 
Tathapi-Even then, nivaranamm-removal, daridryasya- 
of poverty, (is), (a), kathinam-difficult, karyam-task; 
vaisamyam-the disparity, (between), Srimatam-the rich, 


(and), durbalanam-the poor, (is) no-not, hitasadhakam- 
good, beneficial. 


Even then, it is a difficult task 
to remove poverty, 
and indeed, between the rich and the poor 


never good is disparity. (72) 
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Arthika-prerakaissandhih vaisamyaayapasarane 
Gadhina yatnitam gadham Nyasa-kalpanaya hrda. (74) 
Sandhih-Reconciliation, arthika-prerakaih-with 
economic incentives, apasadrane-in the removal/ 
reduction, vaisamyasya-of disparity/inequality 
(between the rich and the poor), yatnitam-was tried, 
gadham-hard, (and), hrda-wholeheartedly, Gandhina- 
by Gandhi, kalpanaya-through the concept of, nyasa- 
trust/trusteeship. 


Reconciliation with providing economic incentives 
in reducing disparity between the rich and poor 
was tried hard and wholeheartedly by Gandhi 
through the concept of trusteeship for sure. (74) 
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Samaje'rtharjanam sakyam sahakaritaya nanu, 

Nyasa iti pranetavyo agatyasyadhikam dhanam. (76) 
Artharjanam-Earning an income/creation of wealth, 
samaje-in the society, shakyam-is possible, sahakaritaya 
-through (mutual) co-operation, nanu-surely; (there- 
fore), dhanam-money/ wealth, adhikam-in excess, 
agatyasya-of requirement/necessity, pranetavyah- 
should be treated, iti-as, nyasah (nyasa)-a trust (for 
others' benefit, not for one's own use). 


For an income to be earned, 
co-operation in the society is a must; 
any excess income above needs 
should therefore be treated as a Trust. (76) 
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Yadyetad dhanikairbuddhya svarthena choparodhitam, 
Rajasvamiti tesamudvartam graahyam tada drdham. (78) 
Yadi-If, etad-this (principle), uparodhitam-resisted/ 
opposed/not followed, dhanikaih-by the rich, buddhya 
-deliberately / purposely, cha-and, svarthena-selfishly, 
tada-then, tesam-their, udvartam-surplus (earnings/ 
income/ wealth over needs of necessary consumption 
and investment), grahyam-has to be taken, rajasvam iti- 
as tax owed to the government, drdham-firmly. 


If this principle is resisted deliberately 
and selfishly by the affluent, 

then their surplus has to be obtained firmly 
as a tax owed to the government. (78) 
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Gandhinah kalpaneyam tu pratyekam paramo janah, 
Svatantrya-haranam varjyam kasyapyanyayatah khalu. (80) 
Gandhinah-in Gandhi's, kalpaneam-considered view/ 
idea, tu-indeed, pratyekm janah-every individual, 
paramo-is important; svatantrya-haranam-depriving the 


freedom, kasyapi-of anybody, anyayatah-unjustly, 
(should), varjyam-be avoided, khalu-really. 


Every individual is important 
in Gandhi's considered view; 
his freedom should never be taken away 


unjustly for a purpose untrue. (80) 
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Samasta-rajyasaktistu himsacharanam asrita, 
Rajyadhikarinah tasmat pralubdha-himsaya nanu. (82) 
Rajyasaktih-The power of the state, samasta-as a whole/ 
in toto, ashrita-is dependent upon, himsacharanam- 
acting violently; tasmat-hence, rajyadhikarinah-those in 
charge of the state (political leaders and bureaucrats), 
pralubdhah-are tempted, himsaya-by violence, nanu- 
indeed. 
Whole power of the state depends 
upon the power to act violent; 
leaders and bureaucrats in charge of the state 
are, therefore, tempted by it indeed. (82) 
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Prakrtim prati himsaapi himsayah pramukham mukham, 
Badhate manujan sarvan pashtinapi cha khecharan. (84) 
Himsa-violence, prakrtim prati-towards nature/ 
environment, api-also, (is), pramukham mukham-a 
prominent face, himsayah-of violence; (it), badhate- 


harasses, sarvan-all, manujan-humans, api-also, pusiin- 
animals, cha-and, khecharan-birds. 


Violence to nature is also 
a prominent face of violence, 
it harasses all humans, 


animals and birds. (84) 


mene sided Pera oaeryl 
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Loka-hitaya hatavyam ni itam-aksamam, 


tim prati. (85) 


jana gramesu pray. 


Loka-hitaya-Fo 
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to nature, hata 
people, grames 
mrdulah-gentle 


being, aksa- 


ah-mostly, 
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Rajyoddeso hi lokanam hitaraksanameva tu, 

Tadapi nayakah prayah magnassanti svaposane. (86) 
Rajyoddeso(-ah)-The purpose of the state, hi-itself, (is), 
hitaraksanam-protection/ promotion of the welfare, 
lokanam-of people, eva-only, tu-indeed, tadapi-even 
then, nayakah-leaders, prayah-mostly, santi-are, 
magnah-absorbed, svaposane-in looking after thems- 
elves/ their own welfare. 


The purpose of the state is to 
promote people's felicity, 
but leaders mostly are engaged 


in ensuring their own prosperity. (86) 


cena afaatete mfert croft 
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Anasaktah Tathapyesa prasasane hyarajake, 
Yadyapi kaischidesopi prthktvena hi vyakrtah. (88) 
Tathapi-Even then, esah-he, anasaktah-was not interes- 
ted, hi-at all, arajake prasasane-in anarchy without 
governance, yadyapi-though, esah api-he also, 
vyakrtah-wasinterpreted, prthaktvena-differently, 
kaischid-by some people. 
Even so he was uninterested 
in anarchy without a government, 
though he was interpreted by some 
in a way which was different. (88) 


aes Wea: catsard AY TPS 
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Samadhanam samasyayah,kaémksitam nanu Gandhina' 
Vikendrikrta-rajye . (89) 

Samadhanam-T to the prob- 
lem, kanksita as Ss A andhina-by 


Gandhi, nanu-indee Z a decentr- 
alisedstate, hi- : gOverned, jane- 
bhyah-by peop 
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Vidyate nedrs'e rajya ekaika-kendrameva tu, 
Rajyasakti vikirnasti gramesu nagaresu cha. (90) 
Idrse-In such, rajye-a (decentralised) state, ekaikam-just 
a single, kendram eva-centre only,na vidyate-does not 
exist; (but), rajyasaktih-power of the state, vikirna asti- 
is scattered/ distributed, gramesu-in villages, cha-and, 
nagaresu-incities. 


In such a decentralised state, 

there is not just a single centre; 
but state power lies scattered 

among all villages and cities. (90) 


TECERNIT Saat UAT TTI 
WRA-SM-AGCM TARTS AT TL U8 


Hind-svaraja ityuktam Gat j amidrsam, 


Gramastha-jana-ba 


ldrsam-Such, rajya E e ©, uktam-was 
called, iti-as, ie araj 2 Tome rule), 
Gandhina-by c| a-jana-bahulyat 
-since bulk of thi as), Srutam 


-known as, Gra 


Such a decentralise 
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Arabhya vedakalat hi gramesu santi Bharate 
Prajasasita-samsthastu yadyapi na nirantaram. (92) 
Arabhya-Beginning with/ Since, Vedakalat-the Vedic 
times, hi-indeed, samsthah-institutions, praja-Sasita- 
ruled by citizens/ people, santi-have been existing, 
Bharate-in India, gramesu-in villages, tu-surely,yadyapi 
-though, no-not, nirantaram-continuously. 
Since the Vedic times, 
in Indian villages there have been 
institutions ruled by people, 
though not continuously seen. (92) 


EMT AceHrery IgA FAIA: | 
SET USAT HUAI 13 


Ukta Panchayatasch 293) 

(They), akhyata referred akalesu-in the vedic 
times, vidathah ten/several 
times; cha-and, tada ar kramasah- 


gradually, uktak alled, t a -as Pancha- 


came to be known as Panchayatis 
TeetssePCl1a 
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Tadapyetastu samstha vai nasan kadapi saksamah, 
Uchchasasana-prabalyat vikasita hi nabhavan. (94) 
Tadapi-Even then, etah-these, samsthah-institutions, na 
asan-were not, sakskamah-efficacious/effective/ 
competent, kadapi-at any time, tu-indeed/ enough; 
(they), na abhavan vikasitah-did not become developed, 
prabalyat-due to the dominance of, uchcha-sasana-the 
high(er) government. 


Even then these institutions never had 
competence enough to cherish; 

with the higher government dominating, 
they could not at all flourish. (94) 


ma Aart ¢ aaart ag fer 
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Madhye netr-prajan. 


am bahusthitam, 


Kendrikrta-praja adapi, (95) 


Bahu-Great, 
sthitam-exists, 
prajanam-citiz ita-centralised, 
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Sulabhyaste ka vartante varanantaram vrtah 
Nivedanaya duhkhanam netarastu janairnanu. (96) 
Tu-But, varanantaram-after the election(s), vrtah-the 
elected, netarah-leaders, vartante na-not, sulabhyah- 


easy to get, nivedanaya-for reporting, duhkhan- 
sorrows/ grievances, janaih-by people, nanu-really. 


After the elections, 
the elected leaders are hard to find, 
for people to convey 
their hardships and attract their mind.(96) 


Gael TORR UAT: | 
Reet a tert Panur + geHtTA ul 
Susadhyam gramarajyesu paraspara-samagamah, 


Nivedanam cha kastanam nivaranam na duskaram. (97) 


Paraspara-mutual,e 2 eeting / association, 
susadhyam-is ez l possib amarajyesu-in 


nam- reporting 
(and), (their), 


are not difficul 
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Mukhyato gramarajyesu sarve janastu bhaginah, 
Yuvakascha striyo vrddhah sumam gramasya shasane. (98) 
Mukhyatah-What is important, gramarajyesu-in village 
regimes, sarve-all, janah-people,-yuvakah-youngsters, 
striyah-women, (and), vriddhah-the old, -(are), samam- 
equal, bhaginah-participants,sasane-in the govrernance, 
gramasya-of the village. 


What is important, in village regimes 
all people-young and old ones, 
and women too, are equal participants 


in the village governance. (98) 


MOT ANT WNT CHCTAT 
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Nirdhana bhiimihi bhaginah. (99) 
Tesam-their (pec ktikatanam-empowerment, 
(is), kalpana-the the ve a, eramarajyasya- 


of the village r ne(s); n A poor, cha-and, 
bhamihinah-t hi-indeed 
very pu e governments, 


including the poor and landless, 
ie ehh aat{0% JO) 
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Paravaresu parthakyam no kuryaditi Gandhina, 
Gramarajyasya saro tu sarvadeshaya siksitah. (100) 
Parthakyam-Discrimination / Differentiation, paravar- 
eshu-in (between)the high and the low (in governance), 
na kuryat-should not be made; iti-thus, saro (sarah)-the 
essence, gramarajyasya-of village regimes, Siksitah-was 
taught , sarva-deshaya-to the whole country /nation. 


Between the high and the low, 
there should be no discrimination; 

thus was taught by Gandhi in the matter of 
village regimes all over the nation. (100) 


USaTata-WyaI WAY ATT 
Waters Tae FRAT 08 


Panchayati-prabhutvaning agaresu ei 


gramesu- in the 
towns, bhavite 
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surely. 
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Udbhavanti tu kastani Dhana-pranayane khalu, 
Yadaartha-vyavaharaste Kendrikrta nu desatah. (102) 
Kastani-Difficulties, udbhavanti-arise, tu-indeed, 
dhana-pranayane-in managing/ ensuring the finances, 
khalu-really, yada-when, artha-vyavaharah-economic 


affairs, kendrikrtah nu-are so centralised, desatah-over 
the country. 


Difficulties arise indeed 
in managing the kitty, 
when economic affairs are 


centralised over the country. (102) ; 
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Gramodyogah hi kurvanti Gramarajyam prabhayutam, 
Nirarthakam prajatantram vikendrikaranam vin. (104) 
Grambdyogah hi-Only the village industries, kurvanti- 
make, gramarajyam-village regime, prabhayutam-sple- 
ndourous/ glorious/ powerful. Prajatantram-Democr- 


acy, nirarthakam-is meaningless, purposeless, vina- 
without, vikendrikaranam-decentralisation. 


Only the village industries 
make a village regime glorious, 
for a democracy without 


decentralisation is purposeless. (104) 
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Gandhinah kasta-sadhyastu sadarthah sukhakarakah, 
Vartate sidhane tesam manusyanam krtarthata. (106) 
Gandhinah-Gandhi's, sadarthah-ideals/ good intentions/ 
goals, (are),kastasadhyah-realised with difficulty, 
(though), sukha-karakah-(they) would lead to happin- 
ess; (but), tesam sadhane-in achieving them, (lies), 
krtarthata-the fulfilment, manusyanam-of human 
beings. 
Gandhi's goals may be difficult to realise, 
though raising happiness is their intent, 
but it is in their achievement 
that there is human fulfilment. (106) 


Geat meat at canara uftatdar: 
Aaa: WUT AT VASAT Ugo 


Sadarthah Gandhi 


Sarvabhavisant a a jivanam. (107) 
Sarvah-all, sad , ; ere transfor- 
med, abhyase-i { ina-by Gandhi; 


tasya-his, jiva prera inspiration, 
sarva-all, bhavi- 
All ideals t 
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Bae WA: Gs VTAvARAary UTI 
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Idrso manujah prthvyam jatascharitavan pura 

Visvasitumidam kastam Einsteinena suvarnitam . (108) 
Idrgo-Such, manujo-a human being, jatah-was born, 
(and), charitavan-walked/ wandered, prthvyam-on the 
Earth, purd-in the past; idam-this, kastam-is difficult, 
visvasitum-to believe; iti-thus, (was), suvarnitam-desc- 
ribed (about Gandhi), Einsteinena-by Einstein. 


That such a man ever born and 
walked on the Earth in real life, 
may be difficult to believe, 
thus was described about him by Einstein.(108) : 
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Notes : 


1. Some freedom is necessary for economic development 
as incentives have no meaning without freedom, and 
incentives are certainly necessary. But this freedom is not 
absolute and has to be consistent with the rights of others. 
There can arise a conflict between the need for incentives 
and the rights of others particularly against exploitation, 
and this conflict was tried to be resolved by Gandhi. 


2. By this, Gandhi meant that there should be no 
discrimination not only within villages between the strong 
and the weak, but also between central and state 
governments on the one hand and village regimes on the 
other. He would not permit vertical differences. The relation 
between different tiers of governments was perceived by 
Gandhi in terms of widening horizontal circles.) 


3. Adequate powers including those to raise resources are 
necessary for local governments to carry out the greater 
responsibilities they would have under decentralised 
democracy.) 


4. The economy tends to be centralised when most of the 
production or economic activity is meant for the national 
and international market. In such a case, the ability to raise 
resources or tax revenues is also centralised at the higher 
levels of the government, such as the central and the state, 
leaving little for the lo aments particularly in 
villages.) 


5. The actual state instein about 
Mahatma Gandl s as follows: 
"Generations to 7 arce believe 
that such a man his ¢ i f blood walked 


upon this Eart 
statement is cap rce: https:// 
>-occasion-of- 
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